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Conference Schedule

February 21, 2022 (Monday)
Morning Session

09:00-12:30 (Iran Time)

Qur'an Recitation (09:00-09:05)

Shahram Pazouki (09:05-09:50)

*» Welcome and Greetings

+ Abii ‘Abd al-Rahman al-Sulami and His Role in
Transmission of Sufi Doctrines

Nasrollah Pourjavady (09:50-10:30)

» Authenticity of the Commentary Attributed to Imam Sadiq

in al-Sulami's Haqayiq al-Tafsir

Kenneth Honerkamp (10:30-11:10)

» Unfolding Abii ‘Abd al-Rahman al-Sulam’s Spiritual
Heritage: The Critical Edition, Translation, and Analysis of
Stations of the Righteous, Twenty-Five Years Later

O Jean-Jacques Thibon (11:10-11:50)
* Aspects of Wilayah and the Characteristics of a Wali in
Sulami's Tabagat al-Stfiyyah
Seyed Reza Feiz (11:50-12:30)
* Ibn ‘Arabi's Narration of His Meta-historical Meeting with

Sulami in the State of Nearness (Magam al-Qurbah)




Afternoon Session

14:00-16:15 (Iran Time)

Mohammad Soori (14:00-14:40)

¢ Rediscovering al-Sulami’s Missing Writings in the Work
of Later Authors (Case Study: al-Jami¢li-shu‘b al-iman by
al-Bayhaqi)

Akbar Rashedinia (14:40-15:20)

+ Ibn Bakawayh and the Hagiography of Sufis After

al-Sulami

Faezeh Bekhnaveh-Haller (15:20-16:00)
« The Lineage of ahl al-ishara Sufis from Dhu-1 Niin to Shibli:

Reconstructing Kalabadhi’s List through a Cross-reading of

Sulami’s and Ansari’s Tabaqat
Mohammad Soori (16:00-16:15)

* Closing Remarks




Authenticity of the Commentary Attributed to
Imam S$adiq in al-Sulami’s Haqayiq al-Tafsir

Nasrollah Pourjavady, Tehran University

The commentary on Quran attributed to Imam S$Sadiq (AS) is
the oldest layer of Aba ‘Abd al-Rahman al-Sulami’s Haqayiq
al-Tafsir, the rest of which is written by the Sufis of the 3rd
century AH (9th AD). Since Imam $adiq’s (AS) commentary was
written in the first half of the 2nd century AH (8th AD), before
the formation of Sufism, some scholars have raised doubts on
the authenticity of its attribution to Imam Sadiq. However,
if we would ask Imam Sadiq himself about the nature of this
commentary, he would certainly call it not a Sufi or even esoteric
commentary, but a symbolistic or allusive (ishari) one. The issue
of the authorship of this commentary, that is, the authenticity
of its attribution to Imam Sadiq, should be examined, therefore,
in regard to the nature of this commentary as being allusive. In
this talk, I will try to examine the commentary of Imam Sadiq
as an allusive commentary written in a symbolist language, in
the historical context of this language and its function in sacred

texts.*

* Translated from the author’s Persian abstract
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Unfolding Abii ‘Abd al-Rahman al-Sulamf’s Spiritual Heritage:
The Critical Edition, Translation, and Analysis of
Stations of the Righteous

Twenty-Five Years Later
Kenneth Abdel Hadi Honerkamp, The University of Georgia

My earliest introduction to the ethical-mystical facet of Islam,
namely Sufism, was through the study, critical edition, and
translation of two texts by Abid ‘Abd al-Rahman al-Sulami. In
the nineties, a good friend pointed out to me the existence of
two early Moroccan manuscripts of Sulami’s in the Marrakech
Manuscript Archive of Ibn Yousuf. One was Stations of the
Righteous. This work posed the question of what the difference
between Sufism, the path of Blame, and the way of the People
of Love is. It was 1993. Sulami’s response to this question
would frame my research and academic endeavors for the
next twenty-five years. Ethical discourse and its application
within the domain of journeying (sulitk) through the lens of
the works of Sulami and the Andalusian scholar, Ibn ‘Abbad of
Ronda (d. 1390/792), who had originally attracted my attention
to Sulami, became the focus of my scholarship and my own
sulitk. From this ethical discourse, which was founded upon the

Qur’an, Sunna, and their commentaries by the teachers of the



formative period of Sufism in Nishapur and Greater Khorasan
as well as their heirs across the Islamic World, I have drawn my
own intellectual and spiritual inspiration. This paper will be
an expression of the debt of gratitude I own to Sulami and the
scholars who have preserved his heritage for us until today. In
this presentation, I will survey Stations of the Righteous through
my critical edition, translation, and analysis of the text, citing
from my earlier publications in England, Iran, and the United

States, with mention of other pioneers of the field.
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Aspects of Wilayah and the Characteristics of a Wali in
Sulami’s Tabagat al-Siifiyyah

Jean-Jacques Thibon, INALCO, Paris

Abu ‘Abd al-Rahman al-Sulami’s Tabagat al-Stfiyyah (Classes of
Sufis) shows a collection of Sufi doctrine in the fourth century
AH and also an attempt to organize the lineages of Sufi masters
and their teachings. Although the concept of wilayah (sainthood)
does not appear clearly through the text, it is obvious that the
theory of Wilayah is essential in the book, but rather it is the
most important topic and the axis around which everything
in the book rotates. In his introduction to the Tabaqat, Sulami
himself emphasized that all the characters in the book are the
walis (saints, friends) of God without exception. We can say that
this feature is one of the author’s criteria for selecting the Sufi
masters and including them in the book. And if Sufis mentioned
in this book are all walis, then what are their characteristics? Or
in other words, how does Sulami envisage this ultimate state
of Sufi perfection? The author of the book does not explain or
comment on the sayings quoted from these Sufis, but he is the
one who chose these sayings as he chose the Sufis who make
up the five classes of the Tabagat. This choice denotes somehow

Sulam’s conception of wilayah and the outward and inward



attributes of a wali. In this talk, I try to examine the aspects of
wilayah the models of the walis according to Sulami through his

Tabagat al-Sufiyyah.*

* Translated from the author’s Arabic abstract
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Ibn ‘Arabi’s Narration of His Meta-historical Meeting with

Sulam in the State of Nearness (Magam al-Qurbah)

Seyed Reza Feiz, Shahid Beheshti University

Muhyi al-Din Ibn ‘Arabi (1240-1165 AD) in one of his books,
the Meccan Illuminations (Futihat al-Makkiyya), mentions his
entrance to an unknown state (magamun majhal). Although he
recognizes this state as a sublime one and he is glad to plunge
into this magam, he does not know its name and finds himself
a lonely stranger there. In this loneliness, Abti ‘Abd al-Rahman
al-Sulami (1106-1029 AD) suddenly appears to him. Sulami,
mentioning that he died while being in this state, tells Ibn ‘Arabi
the name and characteristic of the state, and gives him the
tidings of his entrance to the state of companionship with Al-
Khidhr, the Green one. In the narration of this meta-historical
meeting, Ibn ‘Arabi not only introduces us to a portion of his
spiritual journey but also emphasizes the sublime station of
Sulami. Furthermore, regarding this state which is called the
state of nearness (magam al-qurbah) as taught by Sulami, Ibn
‘Arabi mentions important points about the meeting of Khidhr
and Moses (AS), some of which are to be examined in this

presentation.*

* Translated from the author’s Persian abstract



Rediscovering al-Sulam1’s Missing Writings
in the Work of Later Authors
(Case Study: al-Jami li-shu‘b al-iman by al-Bayhaqi)

Mohammed Soori, Islamic Sciences and Culture Academy (ISCA)

Abl ‘Abd al-Rahman al-Sulami al-Naysabari (d. 412/1021)
is the greatest Sufi historian and one of the most prolific
Sufi writers, who played a key role in passing on the ancient
heritage of Sufism to future generations. He is said to have
written about 700 books and treatises. Of these numerous
writings, only about several dozen books and treatises remain,
and the rest have been lost throughout history. Many of al-
SulamT’s surviving writings have been edited and published in
recent decades by scholars interested in Sufi heritage, although
there is still great hope for finding some other treatises of al-
Sulami’s in manuscript libraries. Training many students, Al-
Sulamt’s words and narrations were spread by these students
throughout the Islamic world. In addition to the surviving
work of al-Sulami, one of the ways to retrieve his work of his
is to search among the work of these students and the next
generations of those who heard (sama’) and narrated his work.
It can be claimed that a significant part of al-Sulam1’s words and

narrations can be rediscovered in the others’” writings. Being
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a great student of al-Sulami, Abti Bakr Ahmad b. al-Husayn al-
Bayhagqi al-Khusrujirdi (d. 458/1066) is a famous Sufi, narrator
of hadith, and Shafi jurist of his time. In his writings, he has
narrated many sayings, anecdotes and hadiths of al-Sulami.
One of the important works of al-Bayhaqi is called al-Jami‘ li-
shu‘ab al-iman. This book, pertaining to the domain of ethics and
Sufism, has been very influential among Muslim writers since
its appearance. Al-Bayhaqi has used many sources to compile
his book, among the most important of which are al-Sulami’s
work. In this presentation, I will discuss how much influence
al-Sulami had over al-Bayhaqi in compiling al-Jami* li-shu‘ab al-
iman, and examine the various topics that al-Bayhaqi quoted

from al-Sulami.



Ibn Bakawayh and the Hagiography of Sufis After al-Sulami

Akbar Rashedinia,

Research Center for Proximity of Islamic Schools of Thought

After the death of Abl ‘Abd al-Rahman al-Sulami in 412/1021,
Abii ‘Abd Allah Muhammad b. ‘Abd Allah b. ‘Ubayd Allah
b. Bakawayh (in Persian: Bakiaiya) al-Shirazi (d. 428/1037)
succeeded al-Sulami in his khanigadh (monastery) and
instructed the disciples and shaykhs of Khorasan, especially
Nishapur. In addition to being al-Sulami’s successor in
guidance and preaching, Ibn Bakawayh also continued his path
in writing Sufi hagiographies (tabagats or tadhkiras). Unlike
some Sufi hagiographies who have devoted all their energies
to presenting an exaggerated and superhuman face of the
great Sufis, the characteristic of al-Sulami and Ibn Bakawayh'’s
hagiographies is that they have made every effort to portray the
real and fair figures of early Sufis. The most important work of
Ibn Bakawayh has been his Hikayat al-Siifiyya (Sufi Anecdotes),
which unfortunately has not remained to our days. This book
seems to have been in the possession of Muslim scholars until
the 10th AH (16th AD) century, but no information has been
available after that. Of course, it is our good fortune that this

book was available to most historians, biographers, and writers
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of the Sufi hagiographies of the 5th to 10th centuries AH (11th
to 16th centuries AD)—such as Khatib of Baghdad (d. 463/1071),
Abu al-Qasim al-Qushayri (d. 465/1074), Abu al-Fadl a-Sahlaji of
Bastam (d. 477/1084), ‘Abd Allah al-Ansari (d. 481/1088), ‘Abd
al-Ghaffar al-Farsi (d. 529/1135), Ibn ‘Asakir of Damascus (d.
571/1176), Ibn al-Jawzi (d. 597/1201), Ibn Qudama al-Maqdisi
(d. 620/1223), Al-Rafi‘T of Qazvin (d. 623/1226), Ibn ‘Arabi (d.
638/1240), Ibn Najjar of Baghdad (d. 643/1245), Shams al-Din al-
Dhahabi (d. 748/1348), and Jalal al-Din al-Suydti (d. 911/1505)—
who have quoted parts of Ibn Bakawayh’s Hikayat al-Stfiyya in
their book and have given us, although incomplete, a general
picture of the book. In this article, a report of the three surviving
excerpts from Ibn Bakawayh'’s Hikdyat al-Stifiyya and the sources
that have had access to this book and have quoted parts of it in

their work will be presented.*

* Translated from the author’s Persian abstract



The Lineage of ahl al-ishara Sufis from Dhu-l Niin to Shibli:
Reconstructing Kalabadhi’s List through a Cross-reading of

Sulami’s and AnsarT’s Tabagqat
Faezeh Bekhnaveh-Haller, INALCO, Paris

The recurrent mentions of the word ‘ishara’ or the formula
‘“ulim al-ishara’ — “the science par excellence of the Sufis”
that we know mainly through Kalabadhi's Ta‘arruf and its
commentary by Mostamali Bokhari — frequently intrigue the
readers of Sufi texts. Yet, as Paul Nwyia points out, while “the
Sufis frequently use the word ishdra in a very technical sense,
[...] when one attempts to define its meaning exactly, one finds
that they give few satisfactory definitions or explanations”
(E12). This paper shows how a cross-reading of the two Tabagat
adds to the groundwork provided by Kalabadhi on the sciences
of ishara and the Sufis that were adepts and defenders of it. This
approach firstly uncovers the full lineage of the ahl al-ishara
Sufis as both Tabagat give us hints about figures preceding
Junayd (m. 911), who on Kalabadhi’s list appears as the first
figure. As a result, names of some of the first masters of
Sufism (mutigadimin) — namely Dhu-1 Nan al-Misri (m. 860 or
863), Harith al-Muhasibi (m. 857), Abti Hatim al-‘Attar al-Basri

(m. 874 or 84) and Sari al-Saqati (m. 865) — are uncovered.
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The question however then emerges, why Kalabadhi did not
mention these names in his list? On the basis of the researches
of classical Western scholars of Islam, the paper explores the
suggestion that this might be caused by the fact that the figures
in question are linking figures between the spiritual traditions
of late antiquity—Jewish, Christian and Neoplatonic—and the
emerging Islamic mysticism; and that is why Kalabadhi, in a
work that he dedicated to defending the Islamic authenticity of
Sufism, might have avoided naming them as the founders of the
wlaim al-ishara. Secondly, the paper, by referring to both Tabagat,
highlights the eminent role Junayd played in the establishment
and the propagation of these sciences; a point that reduces the

probability of auto-censorship by Kalabadhi.



